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elvy Thirachandrun’s book §s essentially a deserlption and

analysis of two types of verses from the oral tradition thit
used o be commmily sung by Woren in Tani! society over Hme,
cvin though the populaity ofthese ave diminished i moré recent
times, Thetvpesofverses Thimchiadoa las focused onare fofiaiin
and apparl, which are described by heras Jullabies and Fumnent
songs respectively. ln 511 Lanka, these rvpes of songs are fouiid
generally In three localions! in the north among Norhern Famils,
in the east among Musliins who also speak Tamil, and in the hill
country among Tamils of Indian origin. The commen strand that
runs lhrough these verses Is the lunguase despite (65 regional
variations and in soove elear cuses (he dilTorences in experiences
depicted in the yrics aswell. Thiruchanidran sugyeses thn women's
veises in the orel trudition such #s raflarw and appard should be
viewed from the perspaetive four broad nreas: 1) women's role as
performers, 2) how wonien use these verses, 3) wormnen's specific
ercativities beinp conditioned und: constrained by their social
envirenment, atd 4) wornen's verbuld arts being part of the subjective
conseounsness of the sell (pa3)

Accordime to Fhirochandran’s analysis, salfor gz Tollabies fulfil
a number of functions. These include the mmediate purpose of
puttine a-baby 1 slesp, while they are also sune when g babw s
being breast-fed allowing the baby (o concentrate on her fesding
(pes). Inaddition, these-songs also open an outlet for mothers 1o
operly express certuin desires, which includes Jove for her children
as-well as coneeins for thear sofery and expeelatione of their future
(pal 100 Inthis context raflarm are “conlined o 4 phticular tima
ared space, and toa gender category™ (p.2), Thisse virses e wsu sl
sung by mothers and female members ol'y child s kin group within
p private domaln, while they are divecthv linked to childhood m
terms of their contenls {p.2). Nevertheless, Thivachandran points
ot that fadleinn can move beyond the confinas of the home and m
o more pubilic realn suck a5 the Held or the market in situaticns
where women takethair children 16/Whise spades (3. 2

I the north, the ialiary were mostly secular und they expressed
deepomotinns and Kinship ties acrossmiembers ol exlended families
[p-l3) 'Inaddinon, they dleo retam the traditions of sther Tamil
literary creztions in the way similes and metaphors are used 1o
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convey nofions of beauty, gentlenesy and sweetness of babiss (p

15}, By cantrast, raflarn from the Easern Provinge miicates oleas
diflerences i temns of content. One of these & the @mphasks on
Ishum whith has taken place when the arizinal Tamil (Hindu

solderntye wiere acloplied und adupled by eastem Muslinms 1o sait thes
vl persunal and religious circumstances. Evin here, while Certain
new elzineils were inlrbduded, (he basic srudture and purpose of
the verses emained consistonl However, this asic strocture and
purposs chapged in the context of the cenre of raffaty known as
wpkesgoiliar tadfoir simee (which praach o children), Here. the
primmary purpose westo“explain e duties of a cood Muslim gitisen
and: give indtructions on cultivatine good hahils and. ¢irloes!

. 13,

Thie talfany of the kill-country Tamits of Indian orivin dlso indicates
some rezional variations hasad on historical processes 55 well as
sopio-culteral and physical ciraumsiances. As Thiruchandran polnts
out, the Tamil women in the hill country also gave their relfany 2
religious flavour where thiy canstructed the *Ciod of the Hills™ as
their saviolr {p, 22). In & sense, some of the lyrics in these vapges
affera microscopic sovial history of npration, rezetlement, znyian,
anel evolurion 6F i parficular cthivie community in a new locations
Inomve feefliaiiy thiat Thiruchandran refars to there ie a reference Lo
the moultain Child God, the Lord OF Palani who i zod from the
pantheon in Tamil Nadu (20012 22), the zeneral area from where
British colomal rulsrs brougkt the curly estate workers 10 work in
Sri Lunkn tea plantations.  However, with settlement in the hil
eotiniey, the eimphasis on Gad of Palanishified to God Kasaraeama
the pre-eminent deily worshipped by the hill-country Tamuls inthe
&ri Lankan contexz(p.23=31).

When compared to fallaf, Opparias g genre of verse appeirs to
bethe apposite of dalfnin in the dense thal they anesung indiciting
grief, contextuallzing them as ritual Jamenl Songs (p34). As
Thirmchandran points oul oppart hus ritual states as well os dimmintic
elements cameshed within it When a d=ath happens, women in
the household get together and weep leudly. indirsetly announcine
the news ol the death to the neighbourhood. At this point women
in the vicinity assemblein  civels around the body with their Fands
around each other’s necks and join in the collective crving (5.34)
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Srom this point onwards, “lamentations fow poctically with thymas
and alfit=ranions in a tune that is svmptomatic of grief” (p.34).
Structurally, and in terms of content, the lyties consist of praises
and vinues of the dead individual (p.34), Oppart serves a5 a
medium of remembrance ol dead persons while it also serves a3 a
form of catharsis for the sell for the grief-stricken survivors in.
41} There 15 also a beliel that oppari appeasas the soul of a dead
person, thereby achieving “a peaceful nceent 1o the other world”
padl),

Thiruchandran sugpests that oppari is an extension of the sarambkavi
raditions of Tamils which are post-death poems comnosed by poets
on the deaths of kings and nobles (p. 41). Usually women as a
group eolleetively sing apperd 1o express griel. But on occasion,
they can also be sung by 2 woman by herself.

As Thiruchandran indicates. appari has also undergone change in
weeping with soeio-politica! transfonmations in society, One such
example is the oecasion where Catholic writers in Jaffna have used
thi appart format 10 describe the death of Jesus Christ, and “used
this highly emotive literury form for conversion” (p.39).
I iruchandran also refers 1o al least two oceasions when the appary
form had beea used as parl of protest in contemporary political
conflict (p.70-71). Tt would have been of considerable academic
mterast t0 explore manifestations of Conlemporary uses of appar
more extensively. particularly as the wriler points out that appari
asa verse form is almuost extinet in Tamil suciety.

In general, the main conibution of Thiruchandran’s Book is its
ability 1o bring into public as well as anthropologics] discourse in
Sn Lanka two genres of verse associated with women in Tamil-
speaking society which are generally not known outside of that
Inguistic community. She also manages W re-focus the attention
of individuals interested in-the sociology of gender upon an area
elstudy that is clearly underresearched In the Sri Lankan academic
soplext, In addition, she also briefly outlines how these verses

have transformed themselves in the context of changing socioe-
cultiral and politics] conditions of those who sine them. For
instunce, the subtle variations among the radlatt of northern Tamils,
castern. Muslims and hill-country Tamils places in contes: specific
historical processes, particular shifts in {dentity and specific shifts
in reliztous beflefs,

Its main Iimitation of the book is its thinness of ethnugraphy in the
Sense that not adequate numbers of verses seem (0 have been
vollected o miake this a substantisl analvsis. Butas Thirachandran
herselFpaints oul early on, thisis partly due to technical mitatians

Much ofthe nuuterial fir the study has been collected from sturoes
already published, which onfortunarely is not substantial. This
materizl, not collected and recorded with any serious degree of
scholarly rigour alse cannot be periodized except on certain
oeGasiung where specific refirences to incidents or particula

lnguistic structures may allow for periodization and therefore more
accurale coneniualization. Given the fact these are part of a
vunishing oral tradition, particularly in the case afoppar/, it would
Fave buen useful to conduct long-term Meldwork at lzast 1o establish
ruthing else other than what has already been recorded is available
tor seholarly analysis. On the other hand, the social and political
andlysis that Thiruchandran undertakes in a very brief fushion
through the verses could fuve heen progressively expanded with
additional theoretical rigour which would have strengthened the
analysis and added o the ethnographic quality of the wark,

IF some of these shorteomings had been addressed. it would have
been posaible to produce something like Laila Abu-Lughod’s well-
known ethnography Feiled Sentiments: Howror and Poetry in a
Aedingin Soelen (Berkeley: University of California Press, 19861,
Nevertheless, in our specific context, generally marked by an
mereasing lack of knowledge about ourselves, Thiruchandran’s
work would add to oor knowledge sbout a cultral and social
tradition in Tamil seciety that may well disappear in timies to come,
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LABOURING TO LEARN

Towards a Political Economy of Plantations, People and Education in Sri Lanka

by
Angela W, Little

Using a wide varicty of primary and secondury sources, Angela Little traces cducational progress From the mid-nineteenth
century to the end of the twenticth century, The analysis is embedded within political, social aud cconomie relations
which stretch heyond the confines of the plantation: within a plural spcicly in which the
graduoally become more central to the political mainstream ond within a national and global cconemy in which plantation
production hus become lese central and less profitable over time,

plintation people have
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THE JO E INTERNATIONAL CENTRE FOR

STHNIC STUDIES

funsey Terrace, Colombo 8, Sri Lanka
T F941.685085, (£):+941-6%8048
' domamns(@icescmb, ot | wwwicesdomains.ofg

| Prize Competition: US$1000

Domains Celebrates its Inauguration!

ICES announces the manguration of Demaiir 1 new,
theoretically informed, referecd, internationally published,
scholatly journal. Domains values hoth originality and rigous,
The Joumal secks to create an enabling spuace for the
intellectual work of ICES, the many tircles of scholaes
associated with the centre, and reach the distinct yet
intersecting reading communities that it engages.

From its founding in 1982, ICES has been immersed,
if thought in the broadest reems, with the problem of
subordinate and dominant nadonalisms in pust-colonial spaces
and questions of statehood, rule and governance in those
domains. These concerns have been translated into well-defined
themarics which are represented in the centre’s many
publications  Gendered wiolence and suffering, conflict
resolution and constitutional reform, or cultural diversity and
communl co-existence would be examples.

While some of these scholatly initiatives have
unfolded 1n a wvariety of traditional disciplings such as law,
polincs, economics, anthropology, history and literature,
domaing of inter-disciplinary conversation have also been
crucial. Post-disciplinary intellectual projects such as
postcolonial feministm, critical legal studies and subultern
studies have inspired many of us.

As Domains emerges within 1CES in our 217 year, it
will consolidate and build on the exciting work of the past, n
ways that will focus on debates ernanating from fthe
posteulonial south, wking as its charge the de-parochialization
and the further ‘inernationalization’ of such debates.
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